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Bishopthorp.', Sept. 'J-Jiul, 1920. 

It U witJi (Treat pleasurp that I write a few wordH in eoimueiidation 
of the able Pamphlet by the Dean of CjuelM-e on "The Prayer of 
Conseeration." 

J have lonjr felt that our jrre.itest n»HHl in the matter of "Prayer 
Bo«/i. viHi(>n" is a re-arrangement of the Holy Commnnion Office 
in on v.- that w<» may have once more restored to us tiie "Invocation 
of the Hw.y Spirit" and the "Prayer of Oblation '. The absence of 
thi-se two beautiful prayers, which are found in almost every ancient 
order for the Celebration of the Sacred Mysteries is a distinct loss 
which mars the perfwtion of our otherwise beautiful Service. 

In his Treatise on the Prayer of Consecration the bean of Quebec 
tleals with the subject in a very .scholarly and rev.-rent nuiiuier, and 
clearly shows that, '.oth from a histori:'al and a devotional i>oint of 
view, the restoration of the "Invov-atiou" ami the 'Prayer ()f 
Oblation" is great!, io be desired. 

"When going to the Lambeth Conference I showed the manuscript 
of the Dean's Treatise to wo of the best known and most scholarly 
Bishops of the Church and after reading it earefnll.v they both 
expres-sed their hearty approval of it. 

I feel confident that this work of the Dean of Quebec will greatly 
help to a better understanding of the subject, and that, when it ly 
thoroughly understood, the opposition to what we desire will be 

^^""^•"^- LENNOX QUEBEC 
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QUlP f ragrr of <ilnmtvcat\an 



At tile n-jrular St-sHUMi <>f the (iHiit-ral Synod of \ho Cliinvh nf 
Knglarid in Canada, meotiiifr in Tor to, St'pti-niltr 1!»IH. th.'r.' was 
introdun'd tin- following' KcMoliitioii. wnii it« |)r«'ti •: 

•'That, whereas the Soottish Braiii-ii ol' ibe ('hiitvh lias lonjf 
.Mijov.Ml the use ..f th.- anciriit Order .c tin- Prayer of Oblation 
and "tile Invocation of the Jle'. 'llu-it in . . CmoM of Conseeration 
of tile Holy Coninninioii : 

And. whereas, the Anieriean Cluireh h;i> iiad the happiness 
of the anthorized use, almost from tlu' earliest moment of its 
national existeiie.'. .>f the same l.eautifiii and appropriate Onh'r; 
Anil. wher.'Hs. the Mother Chnreh in Kn-rh'ii.l is n-ovin-, in 
the work of Hevisiun. alontr the same lines of improvement of the 
Offiee: 

And. whereas, it is lii-rhly .h-siral)le tiiat. in followinjr the 
enstom of the early Chnreh. all mijrht be brou<rht into elos.r 
union with eaeh other: 

And. whereas, the Invoeatiim of the Holy Spirit ri-rhtly 
emphasize.s the all-important work of the Holy Ohosl in ihis 
saered mystery ; 

Therefore. Resolved. (That) this General Synod (i th.' 
Chnreh of Kn-rlaml in Canada ^tes. hereby re-tore to us the 
ancient heritajre of the Church hy authorizing.', for permissive 
use. the Prayer of Oblation, and the Invwation of the Holy 
Ghost, in Ihe Canon of Consecration, accordiiifl to the 
arrangement in the American Book of Cimimon Prayer." 

Early in the work of Revision at this Session the a<rreement had 
been reached. Miat the various Memorials and Resolutions askin<r for 
changes in the Services should be broutrht v., when the particular 





office, to which any of these referred, was under consideration. "When, 
therefore, the Order for the Administration of the Holy Communion 
was the subject of study before the House, this Resolution was 
pre-sented by the Clerical I)«!legate, who had given due notice of it 
in the Convening Circular. Instead, however, of speaking to the main 
Motion, the mover, out of deference to the Synod, asked for the ruling 
of the Primate as to the admissibility of the Resolution. The Primate 
gave his ruling as follows: 

*'(a) Ai the time of the presentation of this motion it was 
out of order as not being an amendnitnit of the Rejwrt of the 
Prayer Book Revision Committee under consideration. 

(h) The motion might be introduced after the Synod has 
completed its consideration of the Report of the Prayer Book 
Revision Committee, and has disposed of the same, subject to the 
ordinary riilcs of the .Syuotl." 

When, later in tlie proceedings, tlieiv was opportunity to bring 
up the motion again, in aeeordanee witlf this ruling, the Session was 
so nearly closing, and there were so few of the Delegates, Clerical and 
Lay, remaining, that tlie mover deemed it nnfair both to the Church, 
and to the subject, to call for a deeision under such <Mrennistances, and 
he, therefore, asked permission to leave it over as unfinislieil business, 
to be brought up for consideration at the next Session of the Synod. 
Thus there lias been no public comment upon tlie Itesohition. It has 
simply been set before the members of the Anglican Church in Canada, 
and, at once, because of circumstances, (tho Primate's ruling, it is 
gladly acknowledged, being eminently fair and right,) no explanation 
was given, and no disciussion was had. The writer therefore feels 
moved to addre.-.- himself to those members of the Synod, and of the 
Church at large, wlio may read these pages, in explanation of the 
spirit and the reasons which pi'ompted the introduction of the 
Resolution. 

In the Providence of GOD he was led, s(»me years ago, to seek 
work in tlie American Chprcli, and, in the exercise of his ministry 
there, the Order for the Celebration of the Holy Communion 
"according to the arrangement in the American Bo')k of Common 
Prayer" came for the first time into his devotional use. I'p to that 
time he had known the Office, as thousands of other Canadians know 
it, simply as the Form of Service in use in a neighbouring Sister 
Church It is one thing, however, to read such words as are here in 
the critical calmness of one's study: it is quite another to use them 
as the utterance of Devotion, as we come into tiie actual presence of 
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GOD to plead, as we do in that Holy Sacrament, that "we and all 
the whole Church may obtain remission of our sins, and all other 
benefits of Christ's Passion." From the very first use of this service _ 
in the Celebration, the writer was deeply impressed with its strength 
of fuller expression, with its power of satisfying and uplifting the 
spirit of devotion, with the force of the grasp upon mind and heart, 
each greater than that called forth by the service in our own Book. 
Now it is admitted that these feelings were almost resented at first. 
It seemed unpatriotic and unfilial thus to turn from the old service, 
in use for generations in the Mother Church, and dear from childhootl, 
and find such comfort in another. But the conviction grew througli 
fuller use ; and further study strengthened the conviction that these 
impressions were not unjustified; until it was found th.it a great, 
part of the secret hiy in the fact that, for ccnturit's before our present 
form of service came into use, the Office of the Holy Communion was 
arranged differently. 

Who among us does not know that the Collects of modern 
composition do not, as a rule, lift tlie soul to such standards of 
devotion as do tliosc of the ancients? Is it ni)t true that the 
arrangement of "The Prayer of Consecration" in the American 
Book (if Conuuon Prayer has the record of use tlirough more centuries 
than has our own? Is it not true that tlie fartlier we go back in the 
approach to the origins of our religion the stronger seem the wings 
of faith? and this because strength was more fully drawn from the 
presence and pleading of the Divine Spirit of aOD? In oth' r offices 
in our Prayer Book we ask for that sacred Presence without hesitation. 
In that of Holy Baptism, for example, we plead again and again for 
His coming, invoking His Presence twice upon the child to be 
baptized, and once upon the element of water, (since the Holy Spirit 
is the Agent of Sanctification, as Tertullian says— "The Spirit of 
GrOD, Who in the beginning was borne above the waters, will still 
abide upon the waters as the Baptizer" De Baptismo IV.). 

In the Office of Confirmation the necessity of that gracious 
Presence is fully recognized; and our own Revision Committee has 
made this truth yet more emphatic than used to be the case, by the 
incorporation into the Service of those portions of Holy Scripture in 
which are recorded His Coming at that time. And many of our 
Bishops are accustomed to introduce that ancient hymn, the "Veni 
Creator", in the words of which the Church for centuries has voiced 
her pleading for The Gift. 

When one is to be set apart to minister in sacred things the 
Presence and influence of the Divine Spirit is, by definite authority 
and immemorial usage, directed to be asked for. Without that 
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invocation the service of Ordaining and Consecrating would not only 
be incomplete, it would be mutilated by the omission of that whicli 
has been a necessary part of the Ser/ice from that moment when 
Christ Himself in Person ordained His first Apostle-s. 

Must it be, only when the Priests of the Church come to 
exercise the highest privilege of their sacred office, that we should 
shrink from welcoming the Presence and Power of the Spirit of GOD ? 

The writer is pleading that this may not continue to be the case: 
but that permission may be granted to follow the arrangement ..f the 
Petition in the American Book of Common Prayer. That arrangement 

is as follows : — . , ^ ... 

(When the Priest, standing before the Table, hath so ordered the 
Bread and Wine, that he may with the more readiness and decency 
break the Bread before the People, and take the Cup into his hands, he 
shall say the Prayer of Consecration, as followeth.) 

"All glory be to thee, Almighty GOD, our Heavenly Father, for 

that thou, of thy tender mercy, didst give thine only Son Jesns Christ 

to suffer death upon the Cross for our redemption; who made there 

(by his one oblation of himself once offered) a full, perfect, and 

sufficient sacrifice, oblation and satisfaction, for the sins of the 

whole world ; and did institute, and in his holy Gospel command us to 

continue, a perpetual memory of that his precious death and sacrifice. 

until his ccmiing again : For in the 

night in which he was betrayed, 

(a) he took Bread; and when lie 

had given thanks, (b) he brake it. 

and gave it to his disciples, saying, 

Take, eat, (c) this is my Body, 

which is given for you; Do this 

i.i remembrance of me. Likewise, 

after supper, (d) he took the Cup; 

and when he had given thanks. 

he gr.ve it to them, saying. Drink 

ye all of this; for (e) this is my 

Blood of the New Testament, which 

is shed for you, and for many. 

for the remission of sins; Do this, 

as oft as ye shall drink it, in 

remembrance of me." 



(a) Here the Priest is to take the 
Paten into his hands. 

(b) And here to break the Bread. 

(c) And here to lay his hand upon 
all the Bread. 



(d) Here he is to 
Into his hands. 



take the Cup 



(e) And here he ia to lay his hand 
upon every vessel in which 
there is any Wine to be con- 
secrated. 



(The Oblation) 

"Wherefore, O Lord and heavenly Father, according to the 
institution of thy dearly beloved Son our Saviour Jesus Christ, we, 



thy hnmble servants, do celebrato, and mak<> here before thy Divine 
Majesty, with these thy holy gifts, which we now offer unto thee, the 
memorial thv Son hath c(.mmanded us to make; having in 
remembrffnce' his blessed passion and precions death, his mighty 
resurrection and glorious ascension ; rendering unto thee most hearty 
thanks for the innumerable benefits procured unto us by the same." 

(The Invocation) 

•'AN'D we most humbly beseech thee, merciful Father, to hear 
us; and, of thv almighty goodness, vouchsafe to bless and sanctify, 
with thv Word'and Holy Spirit, these thy gifts and creatures of bread 
and wine; that we, receiving them according to thy Son our Savionr 
Jesus Christs holy institution, in remembrance of his death^ and 
pas.sion, may be partakers of his most blessed Body and Blood." 

"AM)' we earnestly desire thy fatherly goodness, mercifully to 
accept this our sacrifice of praise and thanksgiving; most humbly 
beseeching thee to grant that, by the merits and death of thy Sou 
Jesus Ciirist, and through faith in his blood, we, and all thy whole 
Church, may obtain remission of our sins, and all other benefits of 
his passion." And here we offer and present unto thee, O Lord, our 
selves.our souls and Iwdies, to be a reasonable, holy, and living 
sacrifice unto thee ; humbly beseeching thee, that we, and all others 
who shall be partakers of this Holy Communion, may worthily receive 
the most precious Body and Blood of thy Son Jesus Christ, be filled 
with thv grace and heavenly benediction, and made one l)ody with 
him, that he may dwell in us, and we in him. And although we are 
unworthv. though our manifold sins, to offer unto thee any sacrifice; 
vet we beseech thee to accept this our bounden duty and ser\-ice ; not 
weighing our merits, but pardoning our offences, through Jesus (Mirist 
our^Lovd, bv whom, and with Whom, in the unity of the Holy Ghost, 
all honour and glory be unto thee, Father Almighty, world without 
end. Amen." 



For the convenience of those who have not a copy of the 
American Prayer Book close at hand for reference, it may here be 
.said that the preceding part of the Sei'\-ice in that Book is the same 
in all particulars a.s that in our own Revised Book, with the almost 
unnoticeable differences of a few offertory sentences and a Special 
Preface; and the subseciuent portion, or Post Communion, agrees 
exactly with our own, with the exception of the Colic which has 
been incorporated in the Prayer of Consecration. The change therefore 



in the Service itself is very slight. Further, it is not asked that tho 
present Prayer of CV'i>ecration be stricken out, and this, from the 
American Book, be substituted for it: but only that this Prayer be 
placed, with a brief Rubric, after that at present in use,.so as to 
allow one or the other to be said "at the discretion of the officiating' 
Minister". This principle of discretionary use may be said to be a 
marked and distinguishing feature of the revision of our own Prayer 
Book now in process of completion. It is to be found in the Lectionary, 
or Tables of Lessons; in the various ways in which the daily offices 
of Morning and Evening Prayer mav be said; in the combinations of 
services allowed; (p. 68 P.B.) in the Canticles to be chosen at any 
Service, and the ii.anner of their recital; ("said or sung",) in the 
saying, singly or in unison, of the General Thanksgiving; in the 
permissive compilation on occasion, under varying circumstances, of 
Evening Prayer; in the allowed omission of the LOR!) '8 Prayer 
and Versirlcs also ni Evening Prayer; (this was introduced by a 
member of the Episcopal Bench) ; in the omission of the whole latter 
portion of the Litany ; in the saying on any day, or the entire omission 
always, of the Athanasian Cn-cd; in the choice of the form of the 
Bishop's questions in tiie Order of Confirmation; in the permissive 
ignoring of the whole Order for the Visitation of the Sick ; in the 
p,rmis.sive compilation on occasion, under varying circumstinu't's, of 
an Office for the Burial of the Dead. This selective prmeiple is to be 
found also in other minor instances in the Book. No comment is 
made on any of the instances here set forth. The iitention is to show 
tiiat the principle is well established by our Revision Committee. 

It is to be seen also in the Order for th.> Administration of the 
Holy Communion. In that ai>|)ointed for the Communion of the Sick 
there is discretionary choice of the Collect, Epistle and Gospel ; and 
in that for the Public Service in the Church there is also recognized 
the principle of choice,— the office may be said or sung ; one or other 
of the Collects for the King may be cho.sen,— the Decalogue may be 
omitted, and the Summary of the Law substituted for it. In the Post 
Communion, either one of the two Prayers may be said, or both of 
them, "at the discretion of the Minister". 

The request which is made by the Resolution under survey is to 
add but one more instance to the discretionary choice of the officiating 
Priest : And one of the pleas on which it is advocated is that the same 
svmpathetic consideration should be shown in this astance which wa« 
exhibited in the prefixing of the Revised permissive Rubric before tho 
Athanasian Creed. "One of the pleas "—because "sj-rapathetic 
consideration" is but one. Tbe Praver asked for enunciates^ a 
principle to be found in the Administration of the Holy Communion 
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centuries Wfore our present Service was compiled, and, in sligrhtly 
varying forms, i« found in he ancient Lituruies almost without 
exception. In view of *'" quc'ations to be in .• a little further on. 
authorities in support i this statement need lot be adduced now. 
As the preamble to the Resolution states, it is found in the Scottish 
and American Ritt^ of to-day: and the Alternate form, for which 
earnest petition is now IxMug made, is in comforting use in the Scottish 
(Communion, and also in the Prayer Book of the "Nii)pon Sei Kokwai", 
or Holy C'atiioli. Church in Japan. In neither of these instances is 
there evidence that the discretionary choice thus permitted leads either 
to confusion in the mind of the worshipper, or to the formation of any 
party feeliufr. These different prayers are simply alternates, used 
accordin<r to choice, as are those of which instances are given above. 
The spirit dis.-.layed is not that of exclusiveness, but of inelusiveness; 
since fraternal liands are held out by those of one School of Thought 
in the Ciiurch to their Brcthern of another School. It is breadth not 
narrowness, and tlie resiilt will be greater harmony, and the satisfying 
of yearnings which are strong and dc-p. 

The exact proportionate ininibcrs of the Clergy and Laity of 
the Angliciir. Cluircli in Canada who desire this permissive use are 
unknown to the writ-r. V\ mnhcr any organized effort, secret or 
open, i.s being nnide ro bring about tliis ])ennissioii is c<|ualiy unknown 
to him. And it would seem that others share tlie same lack of 
knowledge, since, in addition to the Keso!nti.)n under review, there 
were before the General Synod of 1!)1S a Memorial from the Provincial 
Synod of (Eastern) Canada: a Petition from the Diocesan Synod of 
Ottawa; and •! Resolution from flie Rural Deanery of Annapolis. \.S. ; 
all dealing with the same great Service; no two of them exactly aliKe, 
and yet all asking f,>r some improvement in the present Office. 

These expressions, e-spei-ially when taken in coniu'ction with 
mc ments which are taking plaet; elsewhere, — notably in England 
and South Africa,— tell of a desire existing in many minds, whic'i 
surely might well be considered synpathetically, and not simply In- 
thrust out of sight aii'l hearing. 

As we ecmie to coosider the question in this way we fii. I four (4) 
main objections put forth by those who desire no change in the Office 
such as is here a.ked for: — 

1. Tlie first of these may be thus expressed: 

"The Invocation of the Holy Spirit of GOD upon the material 
substances of e Bread and Wine is wrong, because ' the work of the 
Holy Spirit relates only to the living souls of men, and operates in 
the spirit world alone'." 



The very ea-lieat revelation jrfveu us of the existence and "Peration 
of the Spirit of GOD Is found in Gen. 1. 2: "The Spirit of (K)D 
moved upon the face of the watem". Comment is scarcely needecl. 
Did no result follow from this mysterious "brooding , oecause th.; 
waters" were material thingst Why then was the Presence of the 
sacred Third Person of the Holy Trinity brought into the scene? 
Even a heathen Poet could enjoin his contemporaries that in a 
dramatic representation a "god" should not be introduced, ui^ens he 
cHjcasion were worthy of his presence. What is the mea.ung ot he 
majestic Scripture phraset Surely we are plainly told that he 
earth was without form and void", and the result of the action of the 
Spirit of GOD, thus brooding over material Creat.on, brought ordei 
out of chaos, and was an integral part of the Divine plan in the work 
of Creation. 

One might almost be satisfiwl with this reply; but it can be made 

more sufficient and clear. „„„„i„ 

Israel in the wilderness is to be permitted to rear a Tabernacle 
for the worship of GOD. (t is to 1h^ as beautiful as their means will 
allow and all is to be done exactly as 30D Himself planned, 
"cl^rdrg t', the pattern shown in the Mount". Now look at the 
record of the Power by which the detailed work was done. Exodus 
XXXI. 1-11 and XXXV. 30-35. 

Two men were filled with the Spirit of GOD not only to fill 
their .souls with enthusiasm, and tlieir intellects with ideals but also 
heir eves with accuracy, and their hands with skill -to devise 
cunning works, to work in gold, and in silver, and in brass, and 
cutting of stones, to set them, and in carving of timber, to w..rk m 
all manner of workmanship". , , ., 

In Canaan, Israel is in danger of being enslaved by the races 
whom thev had been commissioned to overcome, and J'^liverers are 
raised up.'one of them the rough and uncouth Samson, llie exceeding 
strength of his liml«, we are told on more than one ^^^^T"'; ^f^r'^. 
direct result of the influence of the Spirit ot GOD. Judge. XIV. 6 
" \nd the Spirit of the LORD came mightily upon him, and he rent 
him (the lion) as he would have rent a kid, and he had nothing u. his 

hand"— (See also V. 19.) i .. i .* „■ 

Further instances of a similar nature may be cited : but let u, 
pass to the great foundation fact of our holy religion, the Incarnation 
of the Divine Son of C^D. The Angel appeared to the maiden of 
Nazareth and amaounced to her, "The Holy Ghost shall come up.m 
the." (St. Luke 1. 35.) The Church s own authoritative comment 
npon this is to be found in the Proper Preface for the Festival ot he 
Inerrnalion: "Because Thou didst give Jesus Christ Thine only Son 
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to be born as at this time for us; Who, by the operation of the II<.ly 
OhoBt was made v<-rj' mau of the SuteUnce of the Virgin Mary IIw 
Mother":— 

Nor is tJiia the only plaee in which the Chun-li speaks of the 
work of the Divine Spirit on material things, for in the Baptismal 
Office we are taught to pray "Sanctify this Water to the mystical 
washing away of sin"— and the Agent of Sanctifieatiou is tlie Holy 
OhoBt When the Baptism has been performed, and the Holy Ghost 
has been received by the baptized, (Acts 2. :18.), it is the body which 
becomes "the Temple of the Holy Ghost", and the subsequent teaching 
of the Apostle i:; based upon this fact, "therefor, glorify GOD in 
your body" (1. Corinth's. VI. 19-20.) 

The writer would here remind his readers that this erroneous 
belief that the Spirit "operates in the spirit world alone" is not only 
of recent date. 

Theophilus, Bishop of Alexandria (A.D. 385-412) is -.vriting in 
the year 401, one of his annual Epistles to the (Meifiy of hw 
jurisdiction, and in it he deems it necessary to point out the error 
which Origen has been teaching. Here are the Bishop's words: 

"For he (Origen) says that the Holy Ghost does not work on 
those things that are lifeless, nor reach things not possessing reason. 
In asserting this he dws not consider that the mystic (sacrameiital) 
waters in Baptism are consecrated hv the coming of the Holy Ghost, 
and that the Bread <.f the LORD, in which the Savienr's Body is 
shown and which we break for our sanctification, and tii- sacred cup 
which 'is placed on the Table of the Church, and which are certainly 
lifeless, are hallowed by the Invocation of the Holy Ghost . 

This letter is not to be found in the extant works of Theophilus. 
but is, happilv, preserved among the Epistles of Jenvme (Xo. 97.). 
Jerome was the most learned man of his time, and he .piotes this letter 
with enthusiastic admiration. 

May we not, therefore, conclude, in answer to this first objection, 
that 'the operations of the Spirit of GOD are not confined to "the 
spirit world alone"? 

II It is a patent fact that the Invocation of the Holy Ghost is 
found, as the preamble of the Resolution asserts, in the American 
Office of to-day. It is equally true that it is in use in the Seottis.i 
"Order"- in the "Nippon Sei Kokwai" also, as an alternate Service; 
and that it has been in constant and unbroken use in the Orthodox 
Eastern Church for, let us say here, fourteen hundnni years. It was 
in fairly general use in the Western Church from early days until 
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the 12th Century; it was restored to the faithful in the Anglican 
Ohurch in the Prayer Book of 1549. All this is patent fact. But, 
and this is the second obj»'i"ti(.n to our Resolution, "it cannot be traced 
further back in history than tho fourth Century ' '. 

May we be permitted to ask: If this alternate use, for which 
permission is now asked, must be denied because, it is alleged, it 
originated in the fourth Century of the Christian era, does not this 
argument apply, with at least tjuadruple force, against our present 
Communion office, a Ser\ice which, in portions of its arrangement, 
something of its wording, and also some of its component parts, dat.-s 
only from the sixtcentli Century? 




But apply the argument elsewbere: 

The "Te Deum" cannot be traced back further tlian the fourth 
Century. Shall we, therefore, reject it? 

The Apostles' Creed is a growth, as a compendium of tiie Christiiin 
Faith, but that, too, reached its completion in that same dread period, 
the fourth Century. (Pearson Art. V.). 

The Xie.-ne Symbol was not drawn up until tlw end of the first 
quarter of this ' fourth Century, kindly called— "the age of 
superstition" ■; and the concluding portion of this great statement of 
Catholic truth was added just before the dawn of the fifth Century. 
Siiall w.> make this an argument to prove the unwisdom of the 
Councils of Xieae;i and Constantinople? 

The "Confes-sion of our Christian Faitli, commonly called The 
Creed of St. Athanasins" (Rubric) cannot, perhaps, claim an 
antiquity earlier than the sam.? fatal fourtli Century. 

In tile last two Sessions of the (Jeneral Synod there ha- e been 
leno-thv and vigorous discussions of the treatment which should be 
accorded this venerable document. The former of these was clo.sed in 
an unhappy whirlwind of misguided judgment, and tlie latter by the 
permissive use. or non-use of the Symlwl. 

AVliy did not some Daniel, wiser than either of the movers of the 
Resolutions, in tiiese instances summarily settle the whole question by 
the pronouncing of a single sentence, "It was produced m the fourth 
Century"? 

But is it true that the Invocation can be traced back no further 
than the fourth Century? 

It is not difficult to understand why it is mentioned more 
promiuentlv in the writings of that period than in those of an earlier 
date It Wits at tiiis time that Macedouius conceived and set tortb 
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his heresy concerning the Third Person of the Holy Tnnity, and the 
Church ai.thoritively repUetl to him through the founcils; and a 
chorus of writers mention more fully, than occasion had previously 
requirinl, tlie custom of the Church. 

This can he seen from the words of Basil, BUhop of Caesar^, in 
Cappadocia. In his work "De Spiritu Sancto" (written in A.D. 374), 
he asks: -'wiiich of the Saints has left us in wntinjr the words of the 
Invocation at th^'C'Aiysecration of the Bread of the Enchanst, and the 
Cup of Blessinjr'r" "He seems to regard ti.e custom (the use ot the 
Invocation, as Apostolic-one of those things which were 'delivered 
to us from the tradition of the Apostles" (C. XXV 11.) 

A former Bishop of this same Dioe.'se. (Caesarea) Firmilianns 
in a htt.r written about A.D. 256, to Cyprian deHcril.cs the aetmns of 
a certain tV.uale heretic who, twcnty-tw.> yeai-s ear her that is about 
AD 2:U. proclaimed hers..lf a Prophetess, ami deceive<l ma > 
Capa.lociau Christians. He expressly says that "sW e^iretul y 
folk.wcd the Church's customs", and adds "she tre.,uen ly dared to 
hallow til. brea.l and consecrate the Eucharist with the Invocation . 
Til- matter of course manner in which the '-customs of the 
Church •• are here .spoken of supplies valuable evidence ot a common 
occurrciicf. 

The extant fragments of Orige.rs Homilies on 1. Corinthians 
(about 232 A.l).> speak of the Holy Communi.- • "Loaves on which 
has been invoked the name of (iOD, and of Chr.st, and ot the Holy 
Ghost ". , , 

Cvprian. ]V,shop of Carthage (in Epist. 65) »^<^« ^^/'^•^'■^^•'f j*' 
-Nor Van the Offering there be hallowed where the Holy OhoHt s 
not • • Th is i.s from the f ii^t half of the third Century, about A.D. -JO. 
\earlv at the same perhnl, we find the Didascalia Apostolorum 
speaking .".f tiic EucharLst in this way "The thanksgiving (Eucharist) 
is hallowed bv the Holy Uhosf -and again, the question is asked: 
" Whicli is greater, brea.l, or the Holy ClluKst who hallows the Bread? 
(Hauler Didase. Apost. Fnlg., p.p. ^0-81). 

Hinpolvtus, Bishop of Porto, in his Philosophumena, written about 
AD 230 copies a statement of Irenaeus about Marcus, a heretic: 
-He used to take a cup, as if for the purpose of conseerating, and 
carrving out, at great length the words of Invocation, he would make 
the mixture of wine and water appear purple". 

If w. go to Irenaeus himself to find the statement we find 
ourselves studying a writing made before the close of the second 
Century, in which the great Bishop speaks thus: "Bread, the produce 
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of the eartli, when it recdveii the Invocation of GOD, is n<» longer 
ordinarj- bread, but the Eucharist". 

He*at«cribe8 the teachiuR, the actions antl trickery of the heretic! 
Marcua. (as above quoted by Hippol.Nius), "Pretending to eonneerate 
the cups ..f wine mixed with water, and earryiuK out, at »r«*»t lenfftli, 
the words of Invocation, he makes it appear purple and red" (Contra 
Heres IV. 18. 5.). 

The matter of fact way in which the subject is mentioned in sucli 
quotations is a part of their strength. It waa not at that «late a 
matter of d(K'trinal dispute, but a matter of c(.urse am' of practic. 
The mention is almo>,t incidental, and is not frequent. After the great 
controversies which stirred the (Mmrch in the fcmrtli Century, 
reference and assertion are, as might naturally be expected, more 
insistent and d"!'-.nite. 

But we have at least learned that Christians did not hear for 
the first time in the fourth Century the Invocation of the Holy Glrnst 
in the Consecration of the Holy Communion, 

III. The third ol)je*ftion urged against the Resolution is that 
the practice whieli it advocates would be undoing the work of the 
Reformation, it is "opposed to the principles of the Reformation ; 
it is the result of a "wishing to go behind the Reformation . 

"The Reformers ins«'rted the Invocation in the first "Refi)rnied" 
Prayer liook, (that of 151!)) and dropped it in the second (1552), 
and" all substH,uent B(K)ks; it would be undoing their work to restore 
it." This objection must not be treated lightly. If the charge were 
true it would ccmstitute .so strong an argument against the Resolution, 
and the practice which is involved, that the writer himself would be 
found voting against it. May we, however, pause here for a few 
moments in our examination of the subject, and see against whom the 
accusation is made beside the mover of the Resolution. 

Since the very days of the Refonnation there has been an 
increasing stream "of protest against the present structure of the 
Office, as set forth in 1552;— a stream steadily increasing in volume 
from Eiizal)ethan days until now. 

The list of those who have thought thus, and who have taken this 
stand, iucludes the names of honoured and saintly men ; of theologians 
of profound .scholarship and insight; of men whose loyalty to the 
Anglican Communion it would be a dishonour to question; of Bishops. 
Priests and Laity, of men and women whose dev >tion to the Church 
has been, and is, as sincere and as disinterested as that of any of then- 
contemporaries in any of the years from 1552 to 1920. The charge 
strikes at least two of the Archbishops of Canterbury, Laud and 
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SaiuToft; it .triken Hnch BWmp8 h« Overall, (to whom whh .-ntruHtM 
The urivi el and rc.p.>n«bilit.v of drawing up th. ...struction wind, 
Inlfriho^hfuiron of the Church into the knowlinl^. of th.- na ur. 
Jnlri^^ /s ImentK. and who wan hi.nH.lf a.-nHtomed throughout 
8 life to Llebrate the Holy Communion with tlu- Ord.-: ,».v.m, m tlu- 
Lk of I5I9) and C.«in, of liturffic knowLnl^..; and .hT.m.v laylor 
" hiKh H an.l«rd of lear.n,.^ and of deep humility ; a.ul Wdnon and 
Vndre^ whr«.. saintliueHS it raipht well be our admiration and our 
iim t^mJatr a ul Brett ; «n<l Hieka, and C<.lli..r an.l C..n.ph..l ; a.nl 
ZlTLl K<.rbc.s, and Skinner and Hors ey ; and Dowd.-n of 
Edinburtfh, and Brown of Bristol, and t.o.v of Oxford. 

Tt stands apainat WhoatU'y and Blunt, tho anm.tators of our 
Pra'it £ against Thool..,nans like Tln.rn.lik.. an.l S.-ndamor,.; 
Jainst th« Historian Bingham. an<l Thomas NVla.u.. ('•F.Ht.vu U and 
K •') and hoata of othera all throu^^h th. yara. It la a e or ons 
'ompany,TUily foUow^hip. a noblo army: one n.ed not bluah t- 
stand in some humble plac'o amonp them! 

Th ehar^e standa against the whole Seottial, Chnreh. and apa. « 
the St nrand .rowin, Protestant Episeop.d Clunvh .n the m ed 
States ,.• Ameriea; against the "Nippon Sei Kokwa. the Hol> 
?:^:ii:*-i^m.h of'.h.pan; sinee theae thn..- »'-e in^ ..r -..^^^ 
..anaeitv a« Nati..nal Churehes. adopted and use the !< 01 n whuli tnt, 
SuHorpleads for : and two of them, the Seottiah and the .lapaneae. 

'"^^ThL^^rt't^^^selves enable one to take his ..n-ath in the 
prescM rof the aecusation. It ia too sweepin,^: .. str.kes down so 
nam of he ("hureh-a leaders and heroes. wh.,se ren.oval trom tie 
IZ wou leave us so mueh weaker and p.H.rer. that the survivor 
themsri! who make the ehar.e, would have n.ost eause to lament 

''""xf^lh'calmnesa then we may -xa. M.e eharge. Is it trueT In 

„dvI;i:;;teou.e. contemplate; ^^:!^;-;--j::Z 

behind the Reformation", or in an> , umtiauuinifi i. i 

„t patristic literature, or of the trad,t,„na ot the CM . _ ^ ^^" '^ 
Th'v eMphaticaily .»;orte, •"-' ';- °;7„" ,' ," ™t1r„„, 
hrpak with the ancient past. lhe> desiria 10 mc 
trth^dom of claims Lnd conceptions which were "-^^n^ a d "« 
/•«H olic They were not wishing to intro^lnee new doe.tnnes, no 

LtmS iJX^n. The, «-• -^«,-'- i:zti r, 

primitive teaching and practice. In revising tne ^ rv 
in use they did not act in headlong haste. 
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Ill 1541 the Rffonnwl Edition of the Sanim Breviarj' was put 
forth, and adopted by the Convocation of the Province of Canterbury. 

In 1542 a Committee wa« appointed by Convocation and the Kini» 
to continue the Reform of the Service Books, and the lenult of more 
than aeven yean of labo- • wan the Book of 1549. 

It will l>e readily nvallecl by the memories oi' thoue who attende<l 
the Oeiieral Synrxi of 191H how strongly it waa presacd upon them 
that stveh yeara of study should be rejrarded m sufficient to silence 
all eharpea 'f the Revision of the Canadian Prayer Hook having been 
hastily don . 

This Book of 1549, then, wus the atudied expression of the 
convietioim i>l the Anglican Reformers: and Cranmer, their Chief, 
said eoTiivrning it "the manner of the Holy Communion, which is now 
set forth, is agreeable with the institution of Christ, with St. Paul, 
and the old primitive Apostolic Church, and with the right faith of 
the Sacrifice of Christ upon the Cross" (Defence of the Catholic 
Doctrine of the Sacrament). And the Act of Parliament legalizing 
this Book dei-larcd that it "was compiled by the aid of the Holy 
Ghost: that it was agreeable to the Word of GOD, and the primitive 
Church, very comfortable to all good people desiring to live in 
Christian couversiition". 

But now other influences began to prevail. 

The Kelorniation on the Continent was revolutionary in it.s 
charai-ter, and, losing touch with (.'atliolic aiiti<|uity, followed after 
novelty. The names and work of Calvin, Bucer, Zuinglius and 
Melan'cthon are sufficient evidence of this. Men who had fled from 
England to escape Henry VIII. 's "Scourge of Six Cords", came under 
the influcn'-e of these men, and having imbibed their teaching, 
returned to England, accompanied and followed by some of these 
Continental Refonners. L-.ype, the Historian, says that the head of 
the young boy King Edward was turned by artful flatteries; that he 
was persuaded to regard himself as a second good Josiah, whose name 
would be blessed by future generations as that of a great Reformer. 
Guided by these men lie determined to put forth a new Book. 
Receiving' little or no sympathy from the Bishops, he exercised his 
Royal prerogative, and himself appointed a Committee, who protluce.l 
the Book of 1552. This Book "owed it.s existence", Canon MacCall 
frankly says, ("Lawlessness. Sacerdotahsm and Ritualism"), "not to 
any change of opinion on the part of the English Church, but to the 
accidental influence then exercised on English legislation by *a 
revolutionary and aggressive party'; a party whicli, besides being 
'revolutionary and aggressive', was alien to the Englit,h Church in 

18 



UnffUCffe, uatiouality, dootriue, «ympathi.'s and reupcet for law . Th« 
Book was HanctioHed by Parliaraont. but not by Convocation. The 
Aft of Parliament, howi'ver, explain* tlie chang« in iho Fonn of Hip 
Adraini«tration of the Holy Communion, as act fo.th in the l»«ok of 
1549 by aayinj? that "divers doubta (had) risen for the funhjon and 
manner of' the Administration of the Hume". and the Aet expremly 
»ayH that thwe doubts proeeedwl "rather from tlie cun.wity of the 
ministem and mistakers. than of any wort' v ••nuH.;". The keen 
eoninu'nt made hv Collier upon this piece ol frank leffwlation is.— 
"And thus, in the judjrment of the TarlianK'nt Hie First Common 
l»ra}er H<M.k wtw form.Kl by Divine Assistauee. and diseluiritcd by 
hnmaii infirmity". 

And Pullaii. in iiiH "History .,f the Hook of Common Prayer" 
(p 109), snvs. without hesitation, "the second Pniyr Hook reu-eived 
no «inetion*on the part of the Chnrcli of Kn^lan. Its puhlu-ation 
was 'I pross breach of faith as tlie Council h:d ials.-ly declared in a 
previous Statute of Parliament that it was an explanation and 
perfection of the form.r "Order of Common service"." 

Announcement was. liowever, made that this H(H)k slic.uld come 
into use on All Saints' Day r)32, but ihe copies printe.l were so 
earelesslv don-, and weiv so full of printers' errors, that an Crder-ui- 
CounciliSeptemlMr 27tln eoiuKmned them, and forbade tlie issue of ^ 
any dtliers. 

When the 1st of Xoveniber eame. then- were, eonse<|uei,t1y. no 
Book.'* to tise. except those tlu'u in use, which were those of 154;). 

"The Second U.iok never had lejral authority, was never used 
outside of London, and even tlu re was u.sed ille-aliy. and it did not 
in any sense represent the doctrine, practices or wishes ot the Lhiireh 
of Eilffland. It is of historical interest, but of no authoritative value 
whatever." Oberley ("Testimony of the Prayer Book to the 
Continuity of the Church," p. 57.) 

The tragic story of Queen Mar>''8 reign is not to our purpose 
here except to sav that, during its continuance, many more of the 
members of England's Church fled to the Continent, and when they 
returned, they brought with them ihe unhappy influence of the 
Continental Spirit, which thus became even greater and stronger than 
it had been before. Elizabeth sought to keep in use, and to restore 
the authorit - of Edward's Ist. Book, but the strong protests of this 
Continental group compelled a compromise. 

Instead, therefore, of "going behind the Reformation, and undoing 
the work of the English Reformers", by restoring the old form of the 
Prayer of Consecration we would be only undoing the work of the 
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Continental invasion, and obtaining again for the Church of to-t\ay 
that Treasure which the Anglican Reformers gave to us, and which 
Teutonic influence took away. 

IV. "But the proposal is most daring: nothing likt- it has been 
heard in the Anglican Communion for some three hundred years. 
It is a step towards the restoration of the Doctrine of Tran- 
substantiation."" 

In answer to this fourth objection may we -ro baek for just one 
century in our quotations: I>r. Horsley, Bish<.p of St. Asaph, writuig 
in 1846, says : 

"Were I at liberty to follow my own private judgment, I would 
myself use the Scottish Office in preference." 

The Rt. Hon. Wni, Ewart Gladstone writes: 

"Intrinsicallv the value of the Seottisii Office consists. iu)t in 
what is termed higher doctrine, but in greater fulness, and espeeudly 
in the correspondence of its form witli the primitive form.' 

"It is I apprehend, liistorically h\vond doubt that, in its general 
structure, ' the Scottish Office is far more conformable, than the 
English, to the primitive liturgies." 

Bishop Forbes of Brechin, in his primary charge 1858 wrote as 

follows : 

"I use the English Office constantly myself: 1 believe its 
Consecration is valid, and in validity there can be no qnestion of 
decree As it stands at present I regard it as a sad rantdation ot the 
fii^t Office of the Reformers: As an Eudiaristic Service 'more 
marred than any", but still, thanks be t.. GOD. preserving all the 
essentials of a true Sacrament. But, positively, I tcel that we have 
duties to the Scottish form, for which we must be content to bear and 
suffer much." 

Tlie Rev. P. G. :Medd published in 1876. an Edition of the Prayer 
Book of 1549 Tn the introduction he says : 

"It is much to be regretted that a work .so truly Catholic and 
Primitive, (especially in its most important portion— the Communion 
Service) as this noble product of the genuine English Reformation 
(the Prayer Book of 1549^ should not have been tested by a longer 
use than' during only three years. The opposition to it was led by 
the extremer School of ReformeiN, headed by the impracticable 
Hooper, Bishop of Gloucester, and the foreigners Laski, or 
John a Lasco, Poullain, Peter Martyr and Bucer, who came t. 
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Endand after Edwards amission". "And if there be some (ther- 
be mZ) «m"n»«t us, both Clergj' and Laity, who think the 
cLZni ,u SffiS of i549 the tn.e model of a geumne Bnghsh 
LHurgv, and would be thankful for leave for its occasional use 
together with, not in substitution for, our present Liturgy, we should 
noTbe without precedent among the most honoured names ot English 
Theology." 

Bishop Dowden of Edinburgh 1884 : 

'<He would be a bold man who would venture to maintain that 
all the blessings of the Sacrament may not be given, through GOD s 
^finielv gracious bounty, whore there exists the inteiUHUi to do as 
cS Inmanded. But certainly, pointing to the Scottish Liturgy. 
we may say. 1 sliow you a more exe.llent way. 

Blunt- Annotateil Book of Common Prayer: 

'•There is reason to regret that this Oblation is not made (as it 
was in the Liturgy of 1549. and as it is now in the Scottish and the 
TierUn LituriTiL) before instead of after the Administration. ' 

The Divine Liturgy-1889-By H. M. Luckock, D.D.-(Page.s 
"96 297,299, 30(), 301): 

'"Now there can be no ciuestion that our present Otf)ce. which 
succesi-rrevisei-s in the reigns of Elizabeth, James 1 and bot 
ClarTri and II.. endeavoured, and often successtully to recove 
Si L baleful influence of Bucer and Calvin, is in the matter of 
the LmLtton distinctly inferior to the First Prayer Book Having, 
Wv 'IVablished the validity of Consecration according to the 
d ca 1 Rite, we need not hesitate to point out how much would be 
.a ned bv restoring the ancient rtM^ognition <.t the work of the Ho^n 
S r in l.e ll.h.^t service of the Church. On the one hand, it would 
b " ou Of fke into closer accord with the offices of the earhe.s 
h i^hes and evervthing that strengthens the historic character ot 
^il, in amidst a -rowing love for much that is novel and 
"".tried a Shict tah And if ever the Church has power to 
;"v^tX-S -k:;untramnielled by the control oi a Parliament 
liotilcelsai-iiy Christian, there can be little doubt that the use of 
the Invocation will be one of the first restorations. 

The Body of Christ-1901-By Chas. Gore, D.D. (Pages 281, 

" "' -No "doubt it must also be admitted that the whole of uur 
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Anaphora represents a wide departure from the primitive tj-pe. The 
solemn appeal of the Sursum Corda, leading on to the great 
thanksgiving for- the revelation of GOP in creation and redemption, 
which included the Angelic Hymn of Adoration addressed to the 
Thrice-Holy ; and then the recital before the Father of the words of 
our Iiord in instituting thw Eucharist before His passion, leading on, 
in obedience to the command — do this in remembrance of Him, to the 
solemn commemoration by the Church of His passion, deatli, 
resurrection, and ascension, and the expected second coming ; and the 
offering of the representative gifts of Bread and Wine, and the 
invocation of the Holy Spirit, or of the Divine power to consecrate 
them to be the Body and Blood of Christ for the reception of the 
faithful; then, whether preceded or no by renewed intercessions for 
the living and the dead, the recitation of the 'Our Father' as the 
praver proper to accepted sons, and lastly, after a prayer of 
preparation, the breaking of the Bread, and the Communion all 
together in the holy gifts : — ^this unbroken order of ancient Eucharistie 
worship seems to express all the truth which, in this connection, the 
Church knows how to express, to leave nothing out. Any omission or 
alteration appears to be for the worse. 

All the elements, however, had been represented in the West, and 
continued to be so adequately enough in our service of 1549; but the 
subsequent alterations have certainly made our service singularly 
unprimitive in structure and by no means sugjrestive of tliose deeper 
doctrines which are the best correction of mediaeval errors. .. But, 
Wliat is most to be lamented, it has suppressed all commemoration 
and mention of the Resurrection and Ascension and the Heavenly 
Ministry and the Holy Ghost. The whole action, as far as words can 
do it, is brought down to earth as in no other Liturgy. Ihe mediaeval 
western idea, that the words of Institution constitute alone the form 
of consecration, is stereotyped as in no other Liturgy by the abrupt 
termination of the prayer of consecration as soon as they are recited, 
and by the directions given for additional consecration with the bare 
use of these words, when more of the consecrated gifts are noede:! for 
distribution. ' ' 

Canon B. W. Randolph :—" A Revised Liturgy" page 4—1914: 
"Again the absence of any Epiklesis or Invocation of the Holy 

Spirit has been felt by all liturgical students to be a blot in our 

service. ' ' 

In the evidence given before the Royal Commission on 

Ecclesiastical Discipline it will be remembered that the Bishop of 
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Bristol (Bishop Browne) insisted at eonsiderable length on the value 
of Edward's First Book. He said: "I am afraid it will sound a 
sta' tling thing to a good many of you, and I think you will see by my 
action in my own Diocese that I am not guided by it as a principle, 
but I think the nearer you can let the ritual of the Church of England 
come to the First Prayer Book of Edward VI., the better work you 
will be doing for the eventual fight against Romanism." 

Pullan in "Christian Tradition" 1902: 

"The present service of the Church of England puts into a clear 
and simple form the later Roman view with regard to the fonn oi 
Consecrating. 

There is no mention either in the Prayer of Consecration or in 
the succeeding prayeiw, of the Resurrection or Ascension, or the 
Descent of tiie Holy (rhost. The ancient order '>f the Anaphora is 
thus demolished. And its demolition is one i.i the most ehxiuent 
testimonies to a fact often completely ignored by modern students. 
It is that the English Reformers, and even Luther himself, were oftcri. 
for good or evil, directly dominated by the later mediaeval tlieology 
in which tiiey had been trained. 

It is impossible not to regret the distance which separates our 
Anaphora from that of earlier ages. 

And therefore the order of these Liturgies, (tlie Eastern, Scottish 
and American) because it is not reactionary or one-sided, is to be 
preferred to that of the English Service. ' ' 

The Report of the Committee of Liturgical Scholars of the 
English Church Union on Prayer Book Revision — 1918 — : 

The Members include the following Scholai's: — 

Canon T. A. Liieey 
Dr. Darvvell Stone- 
Rev. X. P. Williams 
Rev. Dr. Spari-ow Simpson 
Rev. G. C. Rawliii^on and others. 

The Recommendations included a ri-'piest for the sauctio.'ing of 
a revised Order for tlie Holy EiicharLst in wliich the Invocaiion of 
The Holy Ghost is restored to the place it occupied in tlie First 
Prayer Book, namely, just before tlie recital of the words of 
Institution, thus : — 

"Hear us, O merciful Father, we most humbly beseech Thee, 
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and with thy Holy Spirit vouchsafe to bless and sanctify these 
thy {cifts and creatures of bread and wine that they may become 
to us the body and blood of thy i..08t dearly beloved Sou Jesus 
Christ: Who in the same nipht that He was betrayed, took 
. Bread " 

The desire for a change in the Communion Offiee of our Prayer 
Book, along the lines of the Resolution under study, iff 8tn)nger and 
deeper o-day in the Church than at any previous period of her 
histor' 

ihe request has not yet been granted, though it is beiug steadily 
less and less emphatieally denied. This postponement is leading to 
the interpolation by many of the Clergy of private aets of devotion 
and \itteranee intended to supply, in some degree, the lack which is so 
sorely felt. 

Although there is high precedent for this custom, the writer 
deprecates it chiefly on the ground that the.se times of siieut prayer, 
in which the Communicants can take no part, are trying rather than 
uplifting. 

But to-day there are thousands of Priests who are doing tliis 
very thing. Does their action savour of Romanism? Is tlu-re, in tlie 
minds of even an infinitesimal proportion of these, a belief iu 
Transubstantiation ? 

The 28th of the 'Articles of Religion" makes thus definite and 
unqualified statement: "Transubstantiation (or the change of the 
substance of Bread and Wine) in the Supper of the Lord, cannot be 
proved by holy writ; hut is repugnant to the plain words of 
Scripture, overthroweth the nature of a Sacrament, and hath given 
occasion to many superstitions." 

The writer accepts these words as true; and ventures to think 
that nine hundred and ninety nine out of every thousanu of those, 
who, with him, desire the restoration of the Invocation, do accept 
them in the same spirit and conviction. 

The Orthodox Church of the East does not teach 
Transubstantiation, nor display a desire to rush into the arms of 
Rome, and yet the Invocation has had its place in their Liturgy 
through unbroken centuries from the fint days until now. 

The Scottish Church has not betrayed her trust in either of these 
particulars after the use of the Invocation for two and tjiree (piarters 
centuries. 

The American Church is still faithful although their Liturgy 
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has known the same 'Use" almost from the first moment of their 
independent exiatence. 

The "Nippon Sai Kokwai"— the Holy Catholic Church of Japan-- 
seems to have no fear that disaster lurks in the alternate Service in the 
Celebration of the Holy Communion. 

Let us ask the question ealmly: Is there in these solemn words 
("the Body and the Blood of Christ") no meaning other than that 
which asserts a "Corporal" Presence? 

Our Blessed Lord Himself used these very terms: "This is My 
Body", "This is My Blood". 

St. Paul has no hesitation in echtrinjr the same truth: "Thi Cup 
of Blessing whieh we bless, is it not the (-ommunion of the Bloud of 
Christ? The bread whieh we break, is it not the Communion of the 
Body of C*hrist" (1 Cor. X. 16.). 

After the emphatic repudiation 
Doctrine of Transubstautiation may 
and obtain here some help in answc 

Th« Article says: "The Supper oi .he Lord is not cnly a sign of 
the love that Christians oupht to have amonq: themselves one to 
another: but rather it is a Sacrament of our Redemption by Christ's 
death; ins<.much that to such as rightly, worthily and -Hh faith, 
receive the same, the Bread which we break is a partaking of the 
Body of Christ: and likewise the Cup of Blessing is a ))artaking of 
the Blood of Christ." 

This Ls a repetition ot the words of St. Paul, who alsb warns us 
that if we fail to "diseern the Lord's Botly" in this Holy Sacrament, 
we ex' -? ourselves to grave danger, 
are we to disci tu it? 

' ...t- Body of Ctiwst is given, taken, and eaten in the Supper, 
only after an heavenly and spiritual manner. And th^. means whereby 
the' Body of Christ is received and eaten in the Supper is Faith". 

The "heavenly and spiritual" Presence of Christ in the Holy 
Communion is not, therefore, only in the hearts of the recipients: 
SOMETHING passes in the Administration from the officiating 
Minister to the Communicant: It is "given" by the fonner: It is 
"taken" by the latter. 

The Church consistently teaches lier little children the same 
truth. 
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"Question: What is the inward part or thinjj signified!" 
(in the Lord's Supper.) 

"Answer: The inward part or thing signified is the Body 
•and Blood of Christ which are verily and indeed taken and 
received by the faithful in the Lord's Supper." 

Is it not true that once "wh«n the fulness of time was come" the 
Divine Spirit of GOD overshadowed the Maiden of Nazareth, and 
the human Body of Christ was formed within her. 

Again when His "hour was come" that human Body was nailed 
to the Cross of Calvary, and, wiien the Holy Life had been yielded, 
It was laid in the tomb : 

On Easter Day "Christ did truly rise again from death, and 
took again His body, with flesh, bones, and all things appertaining to 
the perfection of Man's nature; wherewith He ascended into Heaven, 
and there sittetii, until He return to judge all men at the last day" 
(Article 4.) 

The Corporal Presence of Christ will not again return to earth 
until the last day: and yet we must discern the Lord's Body in the 
Holy Communion under penalty of condemnation. 

Surely it is true that the sacrifice of Christ upon the Cross of 
Calvary never has l)een repeated, never will be repeated, never can 
be repeated, because that in It He " once for all"" mai. a full, perfect 
and sufficient sacrifice, oblation and satisfaction for the sins of the 
whole world. " 

But it is also true that whenever we eat That Bread and drink 
That Cup we do show the Lord's death till He come": we plead the 
Sacrifice of Calvary before GOD here on earth with His spiritual 
Presence in the Holy Communion, as He does in His own glorified 
Body, still bearing the marks of His Pa:«ion, before the Throne on 
High. 



Fathers and Brethren of the Canadian Church : There are among 
us a considerable number of Clergy and Laity (liow many the writer 
does not accurately know) who earnestly desire the privilege which 
the Eesolntion here referred to is intended to grant. 

They are not disloyal to the formularies of the Church as they 
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exist to^ay: they do not ask that these fomulanes be superseded so 
as to be DO longer used; they leave them untouched: Ihey ask only or 
an alternative form of one particular portion of the Office for the 
Administration of the Holy Communion: they are asking for no 
change in doctrine differing from that already taught in the Of ace 
now in use: but they are asking for permission to use altematively 
certain prayers which belong to the primitive centuries of the Church 
aXdiich are being used by many thousands of the General Church s 
Members to-day: and they are asking also for a slight change in the 
order of other prayers. 

In the Mother Church there are many thousands of Clergy and 
Laity who are working and praying for changes in the Office along 
lines similar to those which are advocated in this Paper : only in 
England the movement is now towards an altcmati^re use of the I- irst 
Prayer Book of Edward VI. or of the Scottish Office. 

Should that request be granted there, the writer of this Paper 
speaking for himself alone, would gladly strike out the word 
" \merican" from his Resolution, id, if he were permitted, would 
make the same request as is being made by our English Brethren, 
provided always that primitive order may be preserved. 

Here and there, there and here, the granting of the petition would 
be an act of Reconciliation between the two Schools of Thought in the 
Church, each holding out hands of invitation to the other, that all 
might be brought into closer unity through the Holy Sacrament by 
the power of the Holy Ghost. 

"THAT THEY ALL MAY BE ONE" 
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